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[MI:2 A] 


[J] Said R. Yosé b. R. Bun, “[We may indeed assume that even 
Hisda will agree because, as I will now prove,] you have no 
[logical] choice other than to say that this rule [M. 1:2A] is [the 
opinion exclusively] of R. Yosé. 


[K] “For we learned [at M. 1:1] the rule for the first five [sorts of 
people, who may not separate heave-offering], and [a deaf 
person] was not listed with them. And is this not because that 
which they separate is not valid heave-offering? [Yes, what 
they separate is not valid heave-offering, while what the deaf 
person separates is valid heave-offering. Therefore the deaf 
person was not listed at M. 1:1.] 


[L] “But, lo, [at M. 1:6] a different five sorts of individuals are 
listed [who may not separate heave-offering]. Now [the deaf 
person] is not listed with them [even though, like them, heave 
offering which he separates is valid, post facto]. 


[M] “Thus the conclusion you must reach is that this rule [which 
states that de jure a deaf person should not separate heave- 
offering] is [the opinion] of R. Yosé. [It was taught separately 
from the list of comparable individuals at M. 1:6, because it is 
the view of Yosé alone. As in the case of the Shema, Yosé 
holds that the person must hear the blessing he recites for that 
blessing to be valid. Sages disagree and hold, as they do for the 
Shema, that the person need not hear. They therefore would 
hold that a deaf person may separate heave-offering de jure. |” 


R. Judah declares valid in the case of a minor [M. 2:4B]. 


Said R. Judah, “I was a minor, and I read it before R. Tarfon in 
Lud, and he accepted me” [cf. M. 2:4B]. 


They said to him, “You were a minor, who cannot testify.” 


Said Rabbi, “I was a minor, and I read it before R. Judah in Usha, 
and elders were there, and not a single one of them said a thing.” 


They said to him, “They cannot bring evidence of the law from the 
position of the one who permits [the matter to be done = Judah at 
M. 2:4B].” 


From that point onward, they had the custom that a minor may 
read the Scroll of Esther in public [T. Meg. 2:8A-D]. 


Bar Qappara said, “It is necessary to read it before women and 
children, for even they were in doubt [as to their lives].” 


